Pretace to Volume I =

The Inner Scriptures' and Outer Writings® initially came to Japan
by way of Packche® in two waves: the latter arrived during the reign
of Emperor Homuda £H,* who resided at the Palace of Toyoakira
in Karushima &8s the former, during the reign of Emperor
Kinmei ##,° who resided at the palace of Kanazashi in Shikishima
peskie £%1E.” Nowadays, it is fashionable for scholars who study the
Outer Writings to slander Buddhist teachings, and for those who read
the Inner Scriptures to neglect the Outer Writings. They are foolish
and deccive themselves, ignoring the consequences of good and evil
deeds.® But the wise, who are well versed in both the Inner and Quter
traditions, stand in awe and believe in the law of karmic causation.”

There are many examples of piety i the imperial line. For instance,
1t 1s said that there was an emperor who climbed a hill to survey his
domain, had compassion for the people, and thereafter contented
himself with a palace that had a leaky roof.'® Again, there was a prince
who was mnately prudent and foresighted, able to listen to ten men
addressing him at the same time without missing a single word.!' At
the emperor’s bidding he lectured on a Mahayana scripture when he
was twenty-five years old, and his commentaries on Buddhist scrip-
tures have been handed down for posterity. Another emperor made

1. & naikye ; Buddhist scriptures.

2. #+# gesho; non-Buddhist writings, that 1s, Chinese classics,

3. B3 Kudara (traditionally 18 B.c.—663 A.D.); one of the Korean Kingdoms which unified
the southwestern part of the Korean peninsula in the beginning of the fourth century and
served as the chief route for the introduction of continental culture to Japan.

4. (traditional reign, 270-310) posthumous name Ojin i ff. Homuda might be a local name.
About 4oo the King of Packche, whose country had been aided by the Japanese expedition
against Koguryo g8 in 291, sent scholars (faf g, F£{=) and Chinese classics to the Japanese
court. See Nihon shoki (Ojin 15:8:6; 16:2); Aston, “Nihongi,” I, 262-263.

5. Located at present Okaru, Kashihara-shi, Nara-ken 5B S8R 1 k&,

6. (traditional reign, 539-571) According to the Nikon shoki, the introduction of Buddhisim
took place in 552, when King Sydng-myong ¥2=E of Paekche presented to Emperor Kinmei
a bronze statue of Sikyamuni Buddha, several flags and canopies, and a number of scriptures.
See Chap. I(1)b, n. 37; see also L.5.

7. Located at present Kanava, Sakurai-shi, Nara-ken Zs g @i a8,

8. JRFR zaifuku; evil deeds which lead to penalties and good deeds which lead to rewards,

9. [KI#- inga: cause and effect, that is, the law of karmic causation. It is juxtaposed with zai-
fuku in the preceding sentence.

1o. Refers to Emperor Nintoku {Z§# (traditionally, 29¢-399); depicted in the Confucian
image of an ideal king in the Kojiki (11l.110) and Nilion shoki (XI, Nintoku 4:2:6;7:4:1).

11. Refers to Prince Shotoku. See 1.4, s.

12. The Sangyo gisho = ¥ #ifi . commentaries on three Buddhist scriptures, that 15, Hoke-kyé
(Saddharmapundarikasitra), Yuima-kys (Vimalakivinirdesasiwa), Shoman-gya (Srimdlade visien-
tianadasiitra), which are traditionally ascribed to Prince Shotoku (Taisha, LXI, Nos. 2185-2187).
See Chap. I[I(3)b, n. 145.
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3 and, as an act of devotion, built a statue of Buddha.

Heaven aided his vows, and the earth opened its treasure house to
offer gold.**

There were also eminent monks whose virtues equaled those in the
ten stages> and whose path went beyond the two vehicles.!® They
brought the light of wisdom to dark corners, rescued the drowning
with the boat of compassion, practiced religious austerities, and were
known even in distant lands. As to those of our own age who are en-
lightened, we cannot yet know how great their merits are.

Now I, Kydkai, monk'” of Yakushi-ji'® in Nara, see the world
closely. There are men who are able, but they are selfishly motivated.
Their desire for gain 1s stronger than a magnet that can pull a mountain
of tron; their lust for the possessions of others and their tightfisted hold

great vows

3. gLEEER guzeigan; four great vows of bodhisattvas, formulated in reference to the Four
Noble Truths in Sikyamuni’s teaching. The contents of the vows differ according to various
trachitions, and the following 1s widely accepted in the Tendai School: 1. However innumerable
sentient oeings are, | vow to save them; 2. However inexhaustible cravings are, [ vow to ex-
turguish them; 3. However limitless dharma is, [ vow to study it; 4. However endless the
quest for enlightenment is, [ vow to attain it. For the significance of a vow, see M. Anesaki,
“Prayer (Buddhist),” ERE, X, 166-170.

1. Refers to Emperor Shamu #2#. who made a vow in 743 to build a statue of Lochana
Buddha m gold and copper but had dificuley in accomplishing 1t, because the statue was more
toan fifty feet high. In 749 gold was discovered in Japan for the first time, and eventually the
statlie was completed with popular support organized by Gyodgi. See Sansom, trans, “The
imperial Edicts in the Shokw Nihongi,” TAS], Second Series, 1 (1923-24), 26.

Is. kb jige (Ske. dafabliimi) . the ten stages in the disciplinary process of the bodhisattva;
according to the Kegon-gyd, they are as follows:

L. paramuditi:  stage of joy at benefiring oneself and others;

2. vimals: stage of treedom from all possible defilement;

3. prabhikaric  stage of emission of the light of wisdom ;
s

4. Areistati e stage of glowing wisdom ;
SRR

5. sudunaya: stage of overcoming utmost difficulties;

6. abhimnbkhi:  stage of realization of wisdom;
E1k: e

7. diramgaria:  stage of proceeding fur:
iz 77k

8. acala. stage of attainment of immaobility
AT

Q. sadlmiar stage of atcainment of expedient wisdom ;
A

L0. dharsiamegha: stage of atrainment of ability to spread the teaching.

e

16, g rye, frarakayana, the path of listeners, and pratyekabuddhayina, the path of solitary
Buddha; Mahayana Buddhsts place bodhisatrrayana beyond these two paths, saying that the
gozl of these two paths is self-enlightenment while that of the bodhisattiraydna is enlightenment
tor all beings. See 11138, n. 42.

17. #¥; see Chap. 1(1)a, n. 4.

18. See Chap. [{1)c.
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on their own goods are greater than that of a grinder'” which relent-
lessly squeezes even the husk of a single millet seed. Some men detraud
temples and are reborn as calves to toil and repay the debts of their
former lives;?° some speak ill of Buddhist teachings and monks and
meet with calamity in this present life;*' some seck the path [of Bud-
dha] by leading a disciplined life of practice and are rewarded in this
life ;2% some practice good with a profound faith and are blissful *®

Good and evil deeds cause karmic retribution as a figure causes its
shadow, and suffering and pleasure follow such deeds as an echo
follows a sound in the valley.”* Those who witness such experiences
marvel at them and forget they are real happenings in the world. The
penitent withdraws to hide himself, for he burns with shame at once.
Were the fact of karmic retribution not known, how could we rec-
tify wickedness and establish righteousness? And how would 1t be
possible to make men mend their wicked minds and practice the path
of virtue without demonstrating the law of karmic causation?

In China,” the Mydhoki (Record of Invisible Work of Karmic
Retribution)*® was compiled, and, during the great T’ang dynasty,
the Hannya kenki (A Collection of Miraculous Stories Concerning the
Kongo hannya-kyd)*’ was written. Since we respect the documents of
foreign lands, should we not also believe and stand 1 awe of the ma-
raculous events in our own land? Having witnessed these events my-
self, I cannot remain idle. After long meditation on this, [ now break
my silence. [ have recorded the limited information that has come to
me in these three volumes called the Nihonkoku genpo zen’aku rydiki,>®
for future generations.

However, [ am not gifted with ecither wisdom or lucidity. Learning
acquired in a narrow well loses its way when out in the open. My
work resembles that of a poor craftsman working on the carving of a
master. [ am afraid that [ will cut my hand and suffer from the tnjury

19. g8 mav be a mis-copying of fi58, which 15 a gnnder, Irabuashi holds that the scripe 1
a. combination of water and grinder . In T'ang China, Buddhist monasteries ware engaged
in milling with grinders ggmd for profit. See Michihata, Todai Bukkyosin no kenkyi 450452,

20, See [.20; 1.9, 32, etc.

21. See L.1y; .7, 11, etc.

22. Seel.14, 26 38; IL.z1; LlIL1, 6, etc,

23. Scel.z1;1l.14, 28, 42; 1ll.2t, ete.

24, FE L WIEEEE . 2 BN E . Sce Chap. I[2)a, n. 130,

25, #ith Diterally means “'the land of the Han," that 15, China.

26. Sec Chap. I{1)b, n. 34; Chap. [{2)b.

27. See Chap. 1{2)b. ggump=p | a shortened title of Kongd lrannupa-kys jikkenks, 3 vols., com-
piled by Meng Hsien-chung Z#kE in 718 1 the reign of Hstian-tsung of the T ang dynasty
(Dainihion zokuza-kys, Part 11. Z., case 22: 1).

28, See n. 1, above,
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long afterward. My work is comparable to a rough pebble beside the

ey G ey - L -
K un-lun Mountains.®® Its source in the oral tradition is so indistinct

that [ am afraid of omitting much. Only the desire to do good has
moved me to try, in spite of the fear that this might turn out to be a
presumptuous work by an incompetent author., | hope that learned
men In future generations will not laugh at my efforts, and I pray that

those who happen upon this collection of miraculous st
aside evil,

good.*®

appern | ories will put
live 1n righteousness, and, without causing evil, practice

1

On Catching Thunder®

Chisakobe no Sugaru /7482 was a favorite of Emperor Y-
ryaku £ KE (called Ohatsuse-wakatake no sumeramikoto A i
FEI KA ) who reigned for twenty-three years at the P
in Hatsuse 738 &= 3

Once the emperor stayed at the Palace of Iware # 4 % and it hap-
pened that Sugaru stepped into the C)yasumidmm K2Ry without

alace of Asakura

- bbb ; - Sior o - " - . . 3 3
29 RLA3Ll @ mouatzin range in Sinkiang province which is famous tor jade.

Sk 7 M A cgene e 2 st T ST - : .
30 FEES{EEESE 2 popular maxim found in most Buddhist scriptures.

I. ﬂnlmlltur‘ version: of the same story 1s found in the Nihon shoki, X1V (Yaryaku 7:7:3);
:"'15.1:::311_, 'N‘Ihm}gl,’j_[. 347. The emperor commanded Sugaru to g0 and seize the kami of ML=
Mimoro. Sugaru climbed the hil] and caught a great snake. When he showed it to the emper
thunder rolled, and its evehalls lamed. The emperor was frightened and sent it back ti:): Muz’

h E = | i v ¥ iw - T I - I '

[_mh.rTc:.,. cenaming it Ikazuchi, thunder. For a discussion of snake (dragon)-thunder themes
see De Visser, The Dragon i China and Japan. ‘
=

2. Chisakobe 3s a surmzme, and Sugaru a given name, the latter meaning “wasp.” The Nihon
Shoki, XIV (Yiicyaku 6:3:7) gives a story on the origin of Chisakobe: ﬂst;:m' “Nihongi.”
an:'i Emperor Yiryaku (traditionally, 456-479) told Sugaru to collect S“k'h"-.-’ﬁl’l‘;lﬂ (Ja kuhr[".{dp’)
1 l::'1rdr:r to tncourage court ladies to work for the silk idustry, Sugaru collected babi;‘jg (,'M{;'_
Ja_n} mstead nt.si!kwnrms. The emperor was amused and EEE-FE him the title of Chisakobe
l_m-r;ﬂ;-}-' meanitig “httle children cooperation.” Shida, on the basis of these stories hnl':.iﬁ th;.ij‘
5-ug1l-:a Wwasin charge -:f;:rc‘vctlriu ¢ magic aganst thunder and was related to the Ha;a E E:xmii

which had Jz-nnugrated lrorn Silla carly in the fifth century and probably taught thfj“l Y
the process for making silk, See his “Chisakobe no seikaku ni tsuite,” .'\.'r:'hﬂu%ekishi I:J};an;lm“
(MM;h L966], 66-79. Naok: says that Sugaru was a royal guard i Lis “Chisakobe 11:1 scislhit ;
i tsuate,” Shoku Nihoagr keakyid, VII (No. o, September 1960), 225228, h
L3 1LDIJJR'1’.: In ::1: castern par: of present Saxurai-shi, Nara-ken #EW@#HT
4. itmay be adetached palace swhere 1 . : , 2 B
. t'h;w.i_», o tkl;ir.. l::ljus:mx acre m present Shiki-gun, Nara-ken ; neither the Kojiki

5. The mam bu: ldmg in the imperial palace d uring the Asuka and Nara periods; identified
by some scholars vith the la-er Daigyokuden i h

knowing that the emperor lay with the empress there. The emperor,
ashamed of his conduct, stopped making love, and 1t thundered in the
heavens. The emperor then said to Sugaru, “ Won’t you mvite the
rolling thunder to come here?” “Certainly,” answered Sugaru,
whereat the emperor commanded him, “Go, invite it here.”

Leaving the palace, Sugaru hurried away on horseback, wearing a
red headband® on his forehead and carrying a halberd with a red
banner.” He passed the heights of Yamada in the village of Abe® and
Toyura-dera #i@<,” finally arriving at the crossroads of Karu no
morokoshi.'® He cried out: “The emperor has invited the rolling
thunder of heaven to his palace.” While galloping back to the palace,
he asked himself why, even 1if 1t were a thunder kanu, would it not
accept the emperor’s invitation.

As he returned, 1t happened that the hightning struck between
Toyura-dera and Ioka #f."" On seeing it, Sugaru sent for priests o
place the thunder on the portable carriage,'* and he escorted it to the
imperial palace, saying to the emperor, “I have brought the thunder
kami.” The thunder gave off such a dazzling light that the emperor
was terrified. He made many offerings' and then had it sent back to
the original site, which 1s called “Hill of Thunder™ =l 14 (It 15 sit-
uated to the north of the Palace of Owarida /\j#H in the old capital.)*”

After a while Sugaru died. The emperor let the corpse stay, in its
coffin for seven days and nights.'® Then, recalling Sugaru’s loyalty,
the emperor had a tomb built at the place which had been struck by
lightning and had a pillar inscribed : “The tomb of Sugaru who canght
the thunder.” The thunder was not pleased. It struck the pillar and
was caught between the splintered pieces. When emperor heard this,

6. #k@# a piece of red cloth ticd around the head; also worn by a guard of the land of the
dead (11.7). According to Shida, wearing it was a protective measure aganst thunder (“'Chisa-
kobe," 74).

7. selds a sign of a royal messenger; see n. 6, above,

8. [fEpLE, a village to the south of Mt. Kagu 751, the castern part of the presenit Takechi-
gun § #ER, Nara-ken.

9. Also known as Mukubara-dera [ 507 or Koken-j B 2% a nunnery ongimally built by
Soga no Iname &HFEH (d. s70) at his residence, which 15 located at present Asuka-mura,
Takechi-gun, Nara-ken,

10, bk morokoshi may be a place name which derived from the intercourse between China
and Japan, hence meaning Chinese or trading center.

11. Unidentitied local name.

12. Wi koshike; a palanquin made of bamboo.

13. B8 nritegura; see Chap. II{1)a, n. 14

14. A low hill located 1n the present Asuka-mura on the bank of the Asuka River.

15. Since Kvokai lived in the late Nara and early Heian periods, "the old capital™ refersto the
capitals before the Nara period, that 1s, duning the Asuka and Fupwara periods,

16. See Chap. H(3)a, n. 115.
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